SRi PARASARA BHATTA D 121

unitary reference can be made in as much as these
so-called upadh-is (or samsthSna-s) keep changing. The
answer is that in those configuration we can notice a
'similarity' {sadrsya^ or non-cognition of difference
(bhedagraha^, on these two grounds, we can still consider
those saiiisthana-s as one and all the individuals possessing
them can be connoted by a single word/'

Fragment 40 also defines jati and guna (cf: fragment
38). When the sense-organ contacts an object, what is
cognized first as the very animating principle (as an
indispensable feature) of that object is jati (genus). What
is cognized subsequently as a distinguishing characteristic
in an object thus 'animated' by jati is known as a guna.

The subsequent quotation is found in the
Sesvaramimamsa (under ChJ. section 1) of Vedanta
Desika. According to this Parasara showed in the section
on sabda (forming part of Tattvaratnakara^ that sentences
forming part of the Vedic literature gain their validity
only on the ground of their impersonal character
(apauruseyatva^ although all other sabda-s are also valid
in general way through sastra like Mimamsa and Nyaya.

The last fragment (42) is not an actual quotation
from the Tattvaratnakara. Vedanta Desika mentions
merely the author of Tattvaratnakara (tattvaratnakara
karail^ in support of his interpretation of the word vidhi
found in the Purvamlm&msa (1.2.7). According to him
the word vidhi means sa.sa.na. (commandment) which is
same as inducement {presanam). "This is the real
connotation of the word vidhi in relation to the Veda-s.
Others also subscribe to this view. The author of the
Tattvaratnakara has also stated so/' says Vedanta Desika.